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ARISE! AWAKE! AND STOP NOT TILL THE GOAL IS REACHED 



VOL. 99 FEBRUARY 1994 No. 2 

DIVINE WISDOM 

77ze Supreme Duty of Man 

Consciousness. It is variously called 
Brahman (by the Vedantins), Paramatman 
F ^ Tjfft 'qrt OTf '*rV (by the votaries of Hiranyagarbha), and 

3 %^cWrg^HT wnss&U Bhagavan (by the Bhaktas). 



The highest duty of man consists in 
doing that which generates devotion 
(Bhakti) to the Supreme Being — devotion 
which is motiveless, which is unyielding to 
any obstacle, and which fills the heart of 
man with peace after erasing all the body- 
based instincts and tendencies. 



dW<d *FrafrT Wlf^Td: I 

o 

IHAJcifi'SJ ^TFZr *TR xT I I 

Devotion to Vasudeva quickly generates 
abhorrence for sensual life and bestows the 
transcendent knowledge which is beyond 
the grasp of logical controversies. 

dTitdfdwtTci I 

Wfr vm%\\ 



* 

The Supreme Truth to be sought after, is 
described by enlightened ones as Non-dual 



xHcETR ^TtW 8Td^d4UI 

The contemplatives endowed with faith, 
renunciation and other virtues leading to 
enlightenment, discover the Spirit in them- 
selves through devotion generated and 
strengthened by the hearing and studying of 
the scriptures. 

■3RT: -Tfw#3t%T 'T’nfSPTftpTPTVT: I 

Hence, O holy one, the attainment of the 
grace of 6n Hari is the true end of the proper 
discharge of duties, sacred and secular, 
ordained according to the Varnasrama 
social system. 



From the £rl?nad Bhagavatam 



EDITORIAL 




Parliament of Religions — An Appraisal 



The Prevailing Conditions 

Nineteen ninety-three was very special 

for the followers of Vedanta and Swami 

# 

Vivekananda. Some 400 functions were 
organized to commemorate the centenary of 
Swamiji's participation in the World Parlia- 
ment of Religions, 1893. Of these about 
thirty were held in western countries and 
the rest in India. The most important of all 
these were two— -the one held in Chicago, 
from 28 August to 4 September, and the 
other in Calcutta on 11, 12, 18, and 19 
September. 

These need an appraisal. What did these 
functions into which had gone so much hard 
labour of love and hope achieve? Will these 
have any appreciable influence on the 
prevailing world-situation? While trying to 
find answers to these we had better keep in 
mind what are happening around the world 
right now, at least the most depressing 
events — repulsive resurgence of religious 
fundamentalism in India and abroad, some 
fifty wars raging, most of them originating 
from and sustained by religious hatred; 
epidemic corruption, AIDS, drug-addiction, 
hunger in Somalia and Ethiopia, racism, 
exploitation of and discrimination against 
women, violation of human rights, various 
forms of environmental depredation, and so 
on from an endless list reflecting individual 
and collective human helplessness, hope- 
lessness, and meanness. 

The Parliament of 1893 

Before confronting these questions we 
should evaluate the achievements of the 
1893 Parliament also. Adding to the above 
list of human follies all the catastrophies that 
mankind has suffered since 1893, that 
Parliament, from one point of view, had no 



significant impact on the later events of the 
twentieth century, except in a very Small 
way in the field of religion alone! For 
example, it took some seventy years from 
1893 for interreligious dialogues to even 
begin. And even then the participants were 
wary during the first few interactions. In one 
such gathering held in Madras in the early 
1970s, the very last sentence of the conclud- 
ing remarks of the President of the function 
was something to this effect: 'We invited 
you all and sat together to hear about your 
respective religions, not because we accept 
your religions as true, but because every 
devil must be given his due' ! And it took 
another two decades for that tone to change. 

In America itself, which first thought of 
and organized so well the 1893 Parliament, 
it was only about twenty-five years ago that 
the ban on Native Indians from practising 
their traditional religion was lifted. In any 
case, it is gratifying to see that interreligious 
dialogues and inculturation processes have 
gained momentum in recent years. 

Again, two of the most important 
progressive achievements of the twentieth 
century — the painfully slow containment of 
unabashed racism, and the gradual allevia- 
tion of the condition of women — are the 
sweet fruits not of the Parliament, but of 
secular democracy and other political com- 
pulsions. Also, take the case of the conflict 
between open modem scientific knowledge 
and closed traditional faiths. How slow and 
difficult, and in some countries impossible, 
have been the attempts to rationally har- 
monize the two. This conflict perhaps is at 
the root of all the other human problems, 
and a majority of the educated have come to 
regard religions as irrelevant so far as social 
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or national life is concerned. 

Its achievements 

Was then the 1893 Parliament an utter 
failure? 

No. There were some unexpected and 
unintended rewards from that great event: 
for the first time in its history the modem 
world was presented with the rich religious 
diversity among mankind; for the first time 
the world heard of Vedanta, a universally 
valid and progressive system of thought 
and practice which was spiritually satisfy- 
ing, which as Swamiji presented it could 
effortlessly accommodate, in fact encour- 
age, Scientific know- 
ledge as well, and 
which like no other 
religion had Man, 
not God, as central to 
its structure; and, 

above all, the Parliament served as a plat- 
form for a Prophet to deliver this message of 
Vedanta. 

So, that Parliament was an unlimited 
success for these last two things if not for 
anything else. Those who had the privilege 
of hearing Swamiji, and also coming into 
personal contact with him found that 
Vedanta: 

i. provided an 'alternate religion' to 
those who earnestly wanted religion, but 
who were utterly dissatisfied with their 
traditional extra-cosmic anthropocentric 
religion, and that it did not take them away 
completely from their own religion, but only 
deepened and supplemented their faith 
with reason, and laid down that God- 
realization or Self-realization is the goal of 
faith; 

ii. gave meaning and direction to 
individualism, to man's irrepressible desire 
for freedom in thought and action; 

iii. provided a very stable basis within 



themselves to anchor their individuality 
while vigorously participating* in a world 
rapidly changing under the impact of scien- 
tific discoveries; 

iv. revealed the real foundation of 
democracy, morality, and ethics; 

v. expressed logically and powerfully 
what they had always felt to be true but 
could not articulate — that man is essentially 
divine, not a sinner; and 

vi. lifted their vision — at least a few 
experienced this — far above temporal 
concerns to the reality of Advaita. 

These are some of the ways in which the 
Parliament, through Swamiji, showered its 

immediate benefits 
on a small portion of 
mankind. It is dif- 
ficult to identify any 
other universally 
relevant constructive 
and destructive event, just after or even 
during the last 100 years since 1893, which 
can be proved to be a direct fallout of that 
Parliament. 

Evidence of longterm gains 

Since it was the Parliament that served as 
a gateway for Vedanta and Swamiji to the 
West, from a larger perspective we may 
include Swamiji's other obvious and not-so- 
obvious achievements during his stay in the 
West after the Parliament also as its rewards. 
The 'obvious' ones such as forming study- 
groups of people deeply interested in 
Vedanta, which later grew into Vedanta 
Societies, his lecture tours, etc. can be found 
detailed in his printed biographies. The 'not- 
so-obvious' ones are the powerful ideas that 
he released, the universal relevance and the 
layered implications of which will unravel 
only as decades and centuries pass, and 
mankind matures slowly after passing 
through one crisis after another in spite -of its 
expanding knowledge. For, Vedanta 
focuses on and is concerned with the evolu- 
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tion of man's self-perception, which cannot 
be hurried. 

A review of the last one hundred years 
discloses, though very faintly, this long 
range relevance of Vedanta. Isn't it wonder- 
ful and fully satisfying that these days a 
good number of deeply religious people, 
defying religious fundamentalism, are iden- 
tifying themselves as 'Hindu Vedantins', 
'Islamic Vedantins', 'Christian Vedantins', 
'Jewish Vedantins', and so on? The number 
of people from all cultures, races and tradi- 
tional faiths, and even those who had turned 

I 

away from religion to material sciences 
alone, now turning to Vedanta as Swamiji 
taught it has increased. Those who after 
their adolescent preoccupation with food. 



i. from its beginning to end there was 
not one attempt to project any particular 
religion as superior or true; it was pervaded 
by the spirit of universal harmony and may 
as well be called the 'Parliament of World 
Religions Under the Umbrella of Vedanta'; 

ii. some speakers were frank and 
courageous enough to condemn fundamen- 
talism in their own religion; 

iii. the number and the cross-section of 
the participants were clearly indicative of 
the increasing interest in the 'Alternate 
Religion of Vedanta', the 'Religion of Hope, 
Strength, Fearlessness', which amongst 
other things was refreshingly free of clergy; 

iv. the free and open manner in which 
the followers of various faiths mingled 
showed that in them too had awakened the 



sex, excitement, and 
adventure are now 



deeply hungering 
for a meaning to 
their lives, for some- 




spirit of Sri Rama- 
krishna, to whom the 
different religions 
were like so many 
windows of the man- 



thin g to fill the vacuum in their inner being; 
those who have found it impossible to har- 
monize their own anthropomorphic and 
theocentric religions with the education- 
given scientific knowledge, individualism, 
and freedom for creativity; who have begun 
to feel themselves to be like rudderless and 
anchorless boats in the shoreless ocean of 



sion of human consciousness opening out to 
the many sided splendour of God; 

v. the participation of educated people 
from a variety of professions showed that 
they were aware that Vedanta alone could 
rationally enrich their inner lives and com- 
plement their formal learning. 



information and knowledge; who are feel- 
ing fragmented and self-alienated by the 
rapid changes in the world; those trying to 
develop a holistic attitude towards exist- 
ence; those who are just beginning to realize 
that all attempts so far to bring peace and 
harmony to mankind through political, 
economic and other sciences have failed for 



The extensive media coverage that these 
functions received must have put to shame 
those who were using religion to # divide 
people and incite violence (the proponents 
of 'mauvaisefoi' of 'one true way'), and made 
the enlightened people consider them 
religious quacks! 



not having first understood Man fully — 
these form the cross-section of people now 
being drawn to Vedanta, 'the Religion of 
Hope'. 



Three of the important achievements of 
the Parliaments of 1993 are: They focussed 
the attention of the world on Vedanta much 
more extensively than in 1893; they 



provided a meeting ground for people from 
Parliament of 1 993: Achievements different parts of the world who are devoted 

The Parliament of Religions, 1993, has to Vedanta; and they demonstrated that 
amply borne this out. For, Vedanta can bring together people of 
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different religions, cultures, and races in a Media must reserve a reasonable portion of 
spirit of acceptance, not mere tolerance, of their time and channels for projecting also 
diversity in creation. the nobler aspects of man in real life. 

Follow-up for results Were this to have fructified, then we could 

To have been more effective these Parlia- certainly have expected to see in our own 
ments could have passed a few resolutions, lifetime perceptible improvements in the 
got them signed by all the participants and world on all the fronts, 
as many as possible of admirers of Vedanta 

who could not personally attend, and had In any case, beneficial changes are bound 

them sent to the topmost leaders of the to occur. The coming of Prophets never goes 
major religions of the world, saying some- in vain. As seeds wait for the right condi- 
thing like this: tions to germinate, the thought-energies of 

these great men wait until man has suffi- 

We request you all: ciently evolved mentally through various 

struggles so as to be able to assimilate and 

i. to issue a fiat publicly to the clergy work out the potency of those thoughts, 

and followers of your esteemed religions Swamiji himself has said that it took two 
that they should forthwith desist from abus- hundred years after Lord Buddha for a large 
ing other faiths in public or in private. portion of mankind to rise to astonishing 

ii. to meet together to identify the com- heights of prosperity, culture, learning and 

mon features of your religions and proclaim wisdom. Similarly, we too are sure that 
it to the world. Swamiji's Vedantic thoughts also, so widely 

iii. to identify in your respective and earnestly appreciated during the 1993 
religions the universally relevant insights Parliaments by an unprecedented number 
and practices that are in harmony with of people the world over, stand patiently 
scientific knowledge and enlightened waiting for the appropriate maturing of 
individualism. These could then be put into Man. 

the format of a book. As many governments 

as possible can then be persuaded to intro- For Swamiji was a lover of Man and had 
duce it into schools as a compulsory part of immense faith in his potentialities, 
the syllabus. 

iv. to build up public opinion to # 

persuade governments to legislate that the 



In man alone is the Atman most manifest, for he is the best endowed with 
intelligence. He articulates what he understands, he actualizes what he under- 
stands. He knows what can happen tomorrow. He can discriminate between the 
desirable and the undesirable objects of enjoyment. More, he aspires to achieve 
immortality through mortal things. He is thus endowed (with so many 
capabilities). In contrast the entire attention of the other creatures is, surely, on 
hunger and thirst alone. 

(Aitareya Ar any aka, n.iii.2-5.) 




Madhusudana Saraswati on the Bhagavad-Gita 

TRANSLATED BY SWAMI GAMBHIRANANDA 

The previous issue contained Madhusudana' s Introduction to the Gita. This time we 
have given his Dipikd (Annotation) on verses 10 to 13 of Chapter 2 which he has 
entitled, 'An Aphoristic Presentation of the Whole of the Gita / 



The Lord did not become indifferent 

* m 

towards Arjuna even though he had thus aban- 
doned the battle. Hence, for removing the vain 
hope of Dhrtarastra, he (Sanjaya) said: 

rfMqixJ ‘MKrill 

n (2.10) 

Tamuvaca hrsikesah prahasanniva bhdrata 
senayorubhayormadhye visldantamidam 
vacah 

O descendent of Bharata, to him who was 
sorrowing between the two armies, 
Hrsikesa, mocking as it were, said these 
words: 

Tam, to him, to Arjuna; who having come 
prepared for battle was becoming, madhye, 
in the midst; senayoh ubhayoh , of the two 
armies, overpowered by delusion in the 
form of sorrow which was opposed to that 
(preparedness); hrsikesah, Hrsikesa, the 
Lord, the internal Ruler of all; prahasan iva, 
mocking as it were, drowning him in a sea 
of shame, as it were, by exposing his 
improper behaviour; said idam vachah, these 
following words, '(You have grieved) for 
those who are not fit to be grieved for/ (etc.), 
which had a very profound meaning and 
which exposed his improper conduct. But 
He did not ignore him. This is the idea. 

'Mocking' means putting one to shame 
by exposing his improper behaviour. And 
shame is indeed painful; so mockery 



primarily relates to something disdainful. 
But since Arjuna was an object of the Lord's 
grace, and since the exposure of improper 
behaviour was meant for arousing 
(Arjuna's) discrimination, therefore this 
mockery is in a secondary sense because one 
of its aspects is absent here. As it were is used 
to express this. The improper behaviour of 
Arjuna is exposed by the Lord for arousing 
discrimination, just as (in other cases) it is 
done for arousing shame. However, 
whether or not shame arises as an invariable 
consequence (after mockery) is not the 
intention (of the Lord). This is the idea. 
Indeed, had he shunned the battle while at 
home itself, before the battle was begun, 
then he would have done nothing improper. 
But it is highly improper to shun the battle 
after reaching the battlefield with great zeal. 
The qualifying words, 'between the two 
armies', etc. are used for expressing this. 
And this will become clear in, '(You have 
grieved for) those who are not to be grieved 
for,' etc. 

As to that, although Aij una's urge to 
engage in his own (caste-) duty, called fight- 
ing, had arisen spontaneously, still it 
became obstructed by two kinds of delu- 
sion, as also by sorrow that had them as its 
cause. So his delusion of two kinds has to be 
dispelled. Of these two, the one which is 
common to all beings is in the form of the 
appearance of mundane existence, even 
though it is unreal, as true, natural to the 
Self, etc.; (this appearance is) on the Self — 
which is by nature self-effulgent, supreme 
Bliss, and untouched by all the attributes of 
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mundane existence — owing to non-dis- 
crimination of the three limiting adjuncts, 
viz. the two gross and subtle bodies, and 
their cause called ignorance. The other is 
that which is personal to Arjuna only and 
results from such defects as pity, and which 
consists in one's own duty, called fighting, 
appearing as unrighteous since it abounds 
in injury etc. Thus, the remedy for the first, 
for all in common, is the realization of the 
pure nature of the Self by distinguishing the 
three limiting adjuncts (from the Self). How- 
ever, the remedy for the second is a personal 
one, consisting in understanding that 
though fighting involves injury etc., still un- 
righteousness is absent in it since it is one's 
own duty. As for sorrow, however, since it 
is dispelled through the removal of its cause 
itself, therefore there is no need of any 
separate means. Having this in mind, — 

Sn bhagavdnuvaca: The Blessed Lord said, 
referring successively to the two errors: 

'=TH9flx|r-d (211) 

c\ c\ o ' ' 



Asocyamnvasocastvam prajnavadamsca 
bhdsase 

gatdsunagatasumsca nanusocanti panditah 

You have grieved for those who are not to be 
grieved for, and you speak words that are 
unfit to be uttered by the wise! The wise do 
not grieve for the departed and those who 
have not departed. 

Tvam, you, though a learned person; 
anva'socah, grieve, have grieved; asocyan, for 
those who are not to be grieved for, those 
whom it is verily improper to grieve for — 
(i.e.) for Bhisma, Drona, and others includ- 
ing yourself, by having said, '. . .seeing these 



relatives...' (1.28) etc., which conveys the 
idea, 'They die because of me. Becoming 
separated from them, what shall I do with 
enjoyment of kingdom etc.' And thus it is 
improper for a very learned person like you 
to commit the error of grieving for those 
who are not to be grieved for, as is common 
to animals and so forth. This is the idea. Ca, 
and; similarly, from My words, ' . . . whence 
has come to you this impurity' (2.2) etc., 
though you got the idea, 'This act of mine 
has been improper', still you yourself, even 
though learned, bhdsase, speak; prajmvaddn 
( prajndnam avdddn), words that are unfit to 
be uttered by the wise (prajfia ) — '... how 
shall I fight ... in battle against Bhlsma' (2.4) 
etc.; but you do not become silent out of 
shame! The word ca (and) is used to indicate, 
'What can be more improper than this!' The 
idea is, 'And so it does not befit you, who are 
very learned, to have personal wrong 
notions of considering what is unrighteous 
as righteous, and what is righteous as 
unrighteous/ 

Or (the explanation is): Bhdsase, you 
speak, but do not understand; prajmvaddn, 
the words of the wise. 

Since grieving is earlier in time as com- 
pared with speaking, therefore it is indi- 
cated as a past event. On the other hand, 
since the speaking as a succeeding event is 
not remote, therefore it is used in the present 
tense. Or the explanation should be made by 
a change of tense (in anvasocah, you have 
grieved) to ' anusocasi , you grieve' in the 
present tense, as a scriptural peculiarity. 

Is it not that mourning for the departure 
of friends and relatives is not improper, 
since it was resorted to even by such 
illustrious persons as Vasistha? 

In anticipation of this He says, 'gatasun, 
for those whose vital forces have departed,' 
etc. Those who are panditah, wise, possessed 
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of the knowledge of the Reality of the Self 
arising from deliberation; na anusocanti, do 
not grieve for those whose vital forces have 
departed and those whose vital forces have 
not departed, i.e., for the bodies that are 
imagined to be friends and relatives. They 
do not become deluded by thinking, 'What 
will these do and where will they stay who 
have died, departed, leaving behind all the 
accessories of subsistence? And how will 
these living ones survive after being 
separated from friends and relatives?' For, 
during the time of Self-absorption, these 
(thoughts) do not appear in the mind, and 
during the time of emergence (from Self- 
absorption), even though these (thoughts) 
do appear, they are known for certain to be 
unreal. Indeed, when the erroneous percep- 
tion of a snake (on a rope) is removed as a 
result of the knowledge of the reality that is 
the rope, there is no possibility of fear, trem- 
bling, etc. due to it. Or, again, for a person 
whose organs have been affected by bilious- 
ness, should there occur at any time even an 
experience of bitterness in molasses, there can 
be no inclination towards it when he desires 
something bitter; for the certitude about 
sweetness (of molasses) is strong. Thus, since 
the erroneous idea that they are to be grieved 
for arises from the ignorance of the true nature 
of the Self, therefore when that ignorance is 
removed by the knowledge of Its true nature, 
how can the erroneous idea that they are to be 
grieved for, which is an effect of that 
(ignorance), persist? This is the purport. 

As for Vasistha* and others, however, 

1. Vasistha, binding his hands and feet, had tried 
to drown himself in a river when all his sons were 
devoured by a demon! However, the bonds 
snapped and he survived. That river came to be 
known as Vipasa (free from bondage), modem 
Beas. When he tried a second time in another 
river, it divided itself into a hundred currents, 
and so he was saved! And this river came to be 
known as £>atadru, the modem Sutlej. 



their various actions, performed in conform- 
ity with the predominance of the results of 
past tendencies that produced their bodies, 
does not make them fit to be performed by 
others on the ground of their being actions 
of the noble ones, because only those actions 
of the noble ones as are productive of super- 
mundane results and are undertaken with 
the idea that they are virtuous are (to be 
accepted as) such actions (that deserve 
emulation). Otherwise, there arises the con- 
tingency of (their) spitting etc. also having 
to be followed! Thus it is to be understood. 
So the idea is, 'Since this is so, therefore you 
too, becoming wise, do not sorrow/ 

The elaboration of this — 'You have 
grieved for those who are not to be grieved 
for/ — is being made in nineteen verses 
(2.12-30) beginning with, ' Na tveva, but cer- 
tainly (it is) not (a fact) . . and (the elabora- 
tion) of this — 'and you speak words of the 
wise' — is made in eight verses beginning 
with, 'Even considering your own duty' 
(2.31), because the two kinds of delusions 
have to be removed by (two) different 
efforts. As to that. He establishes the eter- 
nality of the Self with a view to distinguish- 
ing It from the gross body: 

•T ccT vrHfluMI: I 

W: WlrT: WTh (2.12) 

Na tvemham jatu nasam na tvam neme 
janadhipah 

na caiva na bhavisyamah sarve vayamatah 
param 

But certainly (it is) not (a fact) that I did not 
exist at any time; nor yon, nor these rulers of 
men. And surely it is not that we all shall 
cease to exist after this. 

The word tu, but, indicates distinction 
from the body etc. : Just as it is na eva, cer- 




